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T this Time, which may 
S juſtly be eſteem'd the Cri/is 
8 of Religion, I take the Li- 
bderty, in a free and up- 
: fight Manner, to offer a 
Wearticulas Repreſentation: Ie appears 
Y Wobſervable ; upon a Reſearch into 
che true State of religious Controver- 
, that it is a for the Clergy 
| A 2 Wo 
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(4) 
to maintain their Ground, againſt the 
Incroachment of Natural Religion, up- 
on the Plan of the Divinity and Preach- 
| ing at preſent in Uſe; nor can they 

| 

| 

| 


avoid, without timely Care and Precau- 
tion, wholly falling into it, 


To prove the Tendency of Things to 
1 this Iſſue, and to ſhew what ought to be 
Ly judg'd the only Remedy againſt it, with 
Wil ſtrict Deference to the Clergy, to whom 
lil I ſhall impute no Error, except what | 
11 may have ariſen through mere Inadver- 

| tene x. 1 rooms as 1 

| 


1 


| By the Term Old Divinity, I under- | 
ſtand that Scheme in Religion, which 

aſcribes Human Salvation to ſupernatural 
1 Alance; being che Scheme of the Pro- 
| l teſtant Reformation, eontain'd in the 
1 Church-Articles, and conſtantly taught 
N by the Body of Divines, till the preſent 
17 Century. Under the Idea of Modern 
Il. Divinity, I undetftand that Scheme in 
Religion chiefly advanc d by Arminius, 
which 
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0 I 
nich aſcribes Human Salvation to the 
S trergib of Mary's own Reafon, and mo- 
el Ability, on Suppoſition theſe be duly 
erted. This I ſhall endeavour to N 
hy imaginary Suppolition. 


= The Defenders of Reveal'd Religion, 
In the Foot of the latter Scheme, appear 
Ro have fallen upon the Uſe of Weapons, 
f the ſame treacherous Compoſition, 
ich thoſe in the Hand of the Deiſt; 
mich muſt finally bring themſelves, if 
aiform in their Argument, to the ſame 
Poncluſion. That is, they acknowledge 
effect, that Reaſon is in Place antece- 
ent to Revelation; and, that the Light 
ad Ability of Reaſon are poſibly ſuffici- 
Nee without it. For, if the due Exer- 
Pon of Reaſon in Nature could pofibly 
ing Mankind to a ſaveable Condition, 
ere is no abſolute Neceſſity of Divine 
evelation at all. Which is the Point, I 
Preſume, the Deiſt contends for. In 
his Caſe, no ſtrict philoſophical Reaſon 4] 
m be given, whetefore Revelation I | 
been 


[4 2 CY n—_ 


(6) 


been made, but rather a Reaſon evident- 8 
ly ariſes, that it has not been made; 
for, whatſoevet is not abſolutely neceſſary, 
is abſolutely unneceſſary, And I fhou'd 


readily allow with the Deift, that ſo per- ; a 


fect an Intelligence as the Supreme Being 
is ſuppos d, wou'd not act any Thing of 
an unneceſſary Kind. It is agreeable to 


a regular Idea of the Deity, to appre- 
hend that he acts nothing but whereof MW 


there is abſolute Neceſſity, in his Good- 
neſs, and in his Wiſdom. Imperfect Be- 
ings may proceed by imperfect Motives 
but with the Perfection of the Deity it 
is otherwiſe; If this Idea of the Su- 
preme Being is true, it follows, that if 
reveal'd Religion is actually given (which 
is ſuppos d to be the Conceſſion of all 
Divines) it muſt be apprehended to hae 
been neceſſarily given, in the Eye of Di- 
vine Goodneſs, and Council, with re- 
ſpect to the Circumſtances of Mankind 
whoſe Ignorance and Depravity render d 
ſuch Revelation abſolutely neceffary: Mi 
And it muſt likewiſe follow, that is 
12 5 wit By 
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= (7) 
rich Divines, that Human Nature, oa 
the Foot of its own Reaſon, and perſo- 
nal Ability, is nor in a falvable, or truly 
eligious State, independent of Revela- 


1 am not inſenſible, that with many 
Nerſons it is not acknowledg d, that there 
in Fact a CORRUPTION of Na- 


ure, but that Reaſon either is, or oughe 
s be an adequate Guidance to Human 
- Happineſs. In relation to this Point, I 
| 4 Pyſerve, that Reaſon probably was an 
aequate Guidance of this Kind origi- 
ai; and had it continu'd in its origi- 
l Condition, no Reveal'd Religion had 
een neceflary in the Divine Council, 


1 Goodneſs, at any Time. But in re- 
rd Human Reaſon is by Obſervation 
i- 


4 : nder ſome remarkable Defe&t, and 
lan's moral Ability is by Obſervation 
Wander Depravity, therefore I infer, it 
uſt at ome Juncture of paſt Time have 
J Mffer'd an actual Change and Corrup- 
on. The Heathen World is in Obſer- 
5 vation 


($) 


patign-iniorent,and the Cheifian Werl 


is in Fat immoral and perverſe, where. © 


ever the Reaſon, the Will, and the Af. © 


fections, proceed properly on their own | ; 
Ability. 


known by Experience, that ;Speculatio® 


is not the on Thing need ful to produce 2 


in Society, actual Morality, actual ju. 


ſtice, actual Religion, Conſequently, i 


Mankind acknowledges che Reaſonable® 
neſs and Fitneſs of Belief in the Supreme 
Being; of | Juſtice and Benevolence to 


Natural Religion in ſome De-. 
gree, and Reveal'd Religion in a high # 
Degree, afford the Mind a Meaſure f 
Knowledge and Speculation ; but it 5% 


wards Civil Society, yet does nat execui 5 
thoſe Things, it muſt he owing to ſono 


Obſtruion and Irregularity in our om) 
internal State. No Phenomenon i 
without a Cauſe; as in the Inanimate 


4 
ſo neither in the moral Creation: An 9 
2 
1 


it would be weak to argue the Ablcncſl 
of ſuch Cauſe, from its eſegping our im- 
mediate Sight and Senſes. Now, if cheſ 
Will of Human Nature were not und 


. | 


{ome : ; 
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; (9) 
me Species of Corruption (probably 


onder an habitual Selfiſhneſs, which is 
| 8 wrrap'd about it, in bar of Morality) eve- 
y external Action of the Man wou'd be 
Pedient to the internal Dictate of his 
Vnderſtanding. There can be no other 
Idea of a regularly external Creature. I 
conclude then, that in regard the common 
Actions of Man in Life, are not conform- 
ble, but are generally contrary to his Di- 
Rates of Underſtanding, this Phænomenon 
an be owing to ſome Ob/truttion and Ir- 
EFegularity, tho' not ſeen, which is couch'd 
3 1 ecretly, either in his Reaſon, or in his Will. 


Probably the Difference, the Hpeciſicł 
EDifference between intelligent Beings 
; ous and intelligent Beings in a 
Pore State, lies here, that theſe latter 
4 F ave the Happineſs of a conſtant Con- 


exion, between the Underſtanding and. 


e external Action ; an Happineſs which 

Human Nature is ſo far from being poſ- 
ssd of, chat nothing but the greateſt 
elf flattery is the Cauſe that Nature 
B does 


*** 


(10) 


does not very feelingly diſcern this Evil, | 

With reſpe& to this Subject, the Incon- * 
nelkion of Man's Action, with his Under. 
ſtanding, I beg leave to conſider a little 


the Conduct of the Few:/bþ Nation, in 


relation to the Meſiab; not here con- 
fider'd as the Maſſiab, but merely as that 
Ineident lies in Civil Hiſtory. The | 
Fews acknowledg'd the Galilean Teach. 
er to be an uncommon and extraordi- © 


nary Perſonage; and particularly, were 


Eye-Witnefſes to his Miracles. Noy 
here aroſe an indiſputable Dictate of 


the Underſtanding, that he was a Per- 
ſon far from being worthy of their Con- 
tempt or Perſecution. Probably they 


were- convinc'd even of the Fitneſs and 


Reaſonableneſs of obeying his Precept: 
and Directions. Man's natural Under: © 
ſtanding had never higher Conviction, 
about the Fitneſs of ſome particular . 
Actions, than what happen'd at that 
Juncture and Time. Conſequently, 
whereas that Nation rejected the inol- 
fenſive, inſtructing, miraculous Perſon, 
<: _ ii 


() 


9 
My 


. it yields a demonſtrative Proof, that 


nothing leſs than Perverſeneſs and Ob- 
ſtinacy, ſits about the Will of Nature, 
both in the Jew, and (if Nature is uni- 
form) in all Mankind. This Inſtance 
ſhews, which is the Intention of my pro- 
gucing it, that Light is not in it ſelf ſuf- 
ficient to ſway the Will to Action. What 
guy is ſufficient, I ſhall argue by and 


7 


| 4 I hope I am under no Neceſſity of 


proving, That Nature is uniform in all 
he Branches, and Families of Mankind. 


Every philoſophical, or experienc'd Rea- 
1 is well aſſur' d of this Point. Philo- 


phy ranges, and conſiders al] Men, in 


pne View. The Difference amongſt In- 
Nividuals, as to external Acts, and Ha- 
its, ariſes from the different Providen- 
6 ; es, under which they live, and from 


greater or leſs Meaſure of Temptas 


ion, that is preſented to em. Inciden- 
l Temptations do not raiſe Vices in 
Mankind, which were not there before, 


B 2 bu 
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(12) 

but extract and draw forth into Exerciſe, 
and into Sight, the Vices which before 
lay hid, and ſinotber d under the Aſhes. 
This is remarkably ſeen, and betrays it 
ſelf in its proper Place, on Occaſion of 
any Alteration, or Improvement, in 
Mens outward Circumſtances, Take a | 
Perſon (not principled or influenc'd by | 
Chriſtianity) out of a low Eſtate; plant 
him in a State of Affluence, Proſperity, | 
Power, and obſerve the Iflue : This Man, 
according to the ordinary Run and E- 
vent of Things, preſently commences | 
forgetful, vain, inſolent, and treads in all | 
the Inadvertencies he ſometime cenſur'd 
and regreted in his Superiors. Give 
Nature Fulneſs of Power, and Fitneſs of 
Opportunity, and 'tis a thouſand to one, 
upon its Frailty. Many a Perſon ſtands 
aghaſt perhaps, at the remarkable Bar- 
barities which redden the Character of a 
Roman Nero; yet little conſiders, with 
how eaſy a Poſlibility he might flide into 
the ſame Extravagancies, had he Nero 
Power, or was ſeated with Security upon 

| an 


1 
an Imperial Throne. The Vices of hu- 
man Nature ſeem to lurk, with deplo- 
1 rable Secreſy, in the Corners, and Re- 
ceſſes of it. Self-Love indeed takes Care 
to raiſe a convenient Miſt within, which 
© hinders our own Minds from diſcerning 
em. Farther yet, Self-Love can make 
even the Vices of the Mind paſs upon it 
© ſelf for Virtues. On the other hand, 
the Virtues of human Nature are too of- 
5 ten falſe, and imaginary. They are on- 
1 ly Reſemblances, and Shadows of Virtue. 
The Corruption of Nature is not fo 
great, but that it ſtill retains ſome Sha- 
a dows of Virtue. The Subſtance, the 
genuine Motive, the proper Principle 
appears of another Kind. What ordi- 
narily is eſteem'd Religion, Benevolence, 
bas no other Bottom or Spring bur 
- FSSELF-LOVE. It requires indeed 
21 a long Glaſs to exhibit a full Sight of 
n this Point. The Motive, or End of hu- 
o man Actions lying at ſo vaſt a Diſtance, 
and being ſituate behind ſuch intricate 
Mediums, that a common Eye cannot 
diſcern 


and the like) are no other than fortui- 


(14) 5 
diſcern it. Obſervation and Experience 
bring this evaſive Object ſomewhat near 
home. Some Images indeed Obſerva- 
tion and Experience preſent in the 


Scenes of Life (the Effects of Chriſtiani- 


ty) cloath'd in all the Amiableneſs of 
fincere Benevolence, and Friendſhip, 
Images which can never be ſufficiently | 
admir'd, reſpected, belov'd. Neverthe- 
leſs the genuine Principle of ordinary 
Nature I take to be Self-Love. This re. 
markable Poſition I prove, and infer, by 
particular Deductions, thus; 
20 


It is obſervable, in the ordinary Actions | 


of Man, that the Majority of ſuch Aci. 


ons 1s appropriated to his perſonal Conve-| 5 
nience. The Series and Bulk of em ap- 
pear in this Kind. Now if the Major 

of his Actions ſprings from one particu- 
lar Motive, that Motive, whatſoever it 
is, is properly his Principle of Action. | 
His other Actions (religious, benevolous, | 


tous, and accidental Actions, as Fear, 
| Shame, . F 


? (15) 
© Shame, and ſuch incidental Cauſes, oc- 
caſion him to ſuſpend his Principle, for 
a Time. Or rather, as Fear, Shame, do 
induce him go take a more indirect and 
 *Rambiguous Way to the ſame Center. In 
| this Caſe, Self-Love meeting with Ob- 
ſtructions, is oblig'd to throw its working 
n into Curve Lines, acts Religion through 
Fear, Benevolence through Shame, by 
mo Means of Choice, or Inclination. 


Pear and Shame are ſynonimous Terms 
| wich Selfiſhneſs. And the Product of 
) 3 8 5 
them ſtill brings the Point to the Poſition 
there laid down. 
8 2 | 
Again. That Man's Actions (not his 


„ IIajority) being his religious, benevo- 
- Pus Actions, ought to be eſteem'd fortut- 
i. and accidental. I argue hence, It is 
Pbſervable of em, that they bear Ana- 
- gy and Proportion to the Law only, 
Ind to the Inducement of publick Au- 
'Y Vority. Whereas, to afford a Proof 
. that they. proceed from Principle, as 
, ell as from the Law, and publick Au- 
1 thority, 


(16) | 
thority, they ought to appear in many , 
Inſtances, flowing with an Independen- 
cy upon the Law, and diſtin& from every 
publick Inducement. When, when I ſay, 
Nature does incline Mankind to exerciſe 


religious Duties privately in the Cloſer, 
this being evidently an Action of Choice, 


thence may be inferr'd a Proof, a Mark, 
that its public Religion is not a Produce 
of the Law, and of publick Inducement 
only. When Nature is ſtrictly juſt in 
Commerce, where it might be unjuſi 
with Impunity, and practiſes Bene vo- 
lence, and Kindneſs in Society, without 
a Return of perſonal Advantage in any 
Degree, thence may be infer'd a Proof 
that the Benevolence it gives into, or the 
juſt upright Character it labours in com- 
mercive Life, are not form'd upon the 
Foundation of Intereſt, or perſonal Con- 
ſiderations. On the other fide, if Na- 
ture does not incline Mankind to private 
Religion, and to pure diſintereſted Ho- 
neſty, nor is ordinarily ſo converſant," 
nor ordinarily ſo ingenuous, in th 
View, "j 2 


W (77) 
y | View, it leaves its whole publick Con- 
„duct without Proof, of its proceeding 
y upon Principle, or .Inclination. Conſe- 
„ guently, Religion, Benevolence, Juſtice, 
ſe. Fand the like, which erdinarily appear 
„„ p not independent of the ſame, muſt be 
„% deem'd and taken in a philoſophical 
„ senſe, as fortuitous, and wnprincipled 
cc Actions; and cannot be otherwiſe inter- 
„ preted. l 
In * : 
It 11 offer one farther Argument of the 
point here contended, as thus. It is 
ut ſometimes in the Power and Opportuni- f 
ty of Nature to confer Faveurs. Upon this 
f, Occafion, one would think, a fair Field 
10 preſented to Mankind, to exert the 
N- denevolous Part; in Diſtinction from 
be Fear, Shame, Intereſt, moſt advanta- 
. © geouſly and fully; becauſe, in this 
. Caſe, no Conſtraint lies upon the Mind 
tc from any particular Law, or from pubs 
lick Authority in any kind. The Mind 
nt, wich full Impunity may, if it pleaſes, 
at appear in its oπn Colours. Now. the 
W. : | ; O Con- 


PT nw 
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(18) 

Conduct of Nature on this Occaſion, 
and its uſual Maxim is, there to place 
the Favour, where is the largeſt Pro- 
ſpect of Retribution, and Return; when 
_ doubtleſs the proper placing it, to ſhew 
the greateſt Generoſity, would be to 
place it in the leaſt Proſpect. If one Ob- 
ject of Indigence, greater than others, 
preſents, unattended with ſufficient In- 
vitation, it paſſes over ſuch Object, and 
reſts it ſelf upon another, where a more 
eligible Species of Gain, and Account, 
are to be found. Hence then ariſes the 
plaineſt Demonſtration, that tis not Be- 
nevolence, tis not Juſtneſs of Sentiment, | 
which influence Nature, but rather, | 
where it acts at Freedom from Fear, | 
Shame, even where it acts in the utmoſt 
Liberty, it is ſtill fallacrous, and per- 
ſonal. 


In regard then Nature is actually cor- 
rupt, and to ſuch a Degree, that Selfiſh- 
neſs is properly the only Religion of Na- 
ture, and its Morality, it muſt follow, 

chat 


(19) 


; that to plant Nature in Circumſtances of 


ſuch Religion, or ſuch Morality, as can 


be truly ſalvable, there is Neceſſity of 
ſupernatural Aſiſtance. There muſt be 
ſuppos d a free Interpoſition of the ſu- 
preme Being, to rect iy, and renew the 


Will of Man, in order to the Embrace- 
ment of Religion. And conſequently, 
neither the Light of Nature in ſome De- 
gree, nor the Light of the Letter of 
Scripture in a high Degree, are ſufficient 
to this End, but ſo far as they are ac- 
company d with the Power of the Deity 


to render em effectual. Upon which 
Conſideration, the Doctrines of Mo- 
dern Divinity are no more a conſiſtent 
Scheme, than the Ideas of the Deiſt 


4 re founded in Truth. There being no 
T ore Power in Nature to embrace 
& ruth, than there is Truth in Nature, 
ta be /uficient, without freſh Over- 


*FQvures and Diſpenſations. 


The Texts of Scripture repreſenting 


| Supernatural Aſſiſtance, in the firſt Em- 


E 2 bracement 


(20) 
bracement of Religion (not in an Enthu- 
ſiaſtie, yet uniform and ſober Senle) are 
the following. 


Teſus anſwered and ſaid unto him, Ve. 
rily, verily, I ſay unto thee, Except « 
Man be born again, he cannot S EE tl: 
Kingdom of God. 


Nicodemus ſaith unto him, How can 1 
Man be born when he is old? Can he enter 
the ſecond Time into his Mother's Won, 
and be horn? | 

Jeſus anſwered, Verily, verily, T ſa) 
unto thee, Except a Man be born of Me. 
ter, and of the Spirit, he cannot ENTER 
into the KING DOM oF Gon. 


That which is born of the Fleſh, ' 
Fleſh ; and that which is born of the Spi. 


rit, is OPIRIT., 


The Wind bloweth where it liſtetb, ar 
thou heareſt the Sound thereof, but can 


4 


Na: 


e 


(az) 


? fell whence it cometh, and whither it 
2 So is every one that is By RN. of 
Wi Spirit, 


John ii. 3-44 546-8. 


3 


Nu hath be Qu! CKENED,. who were, 


Dr av in Treſpaſſes and Sins, wherein 
in Time paſt ye walked, according to the 


Prince of. the Power of the Air, the Spi- 
aut that now worketh in the Children of 
Piſobedience. 23 
4 Epheſ. ii. I, 2. 

f + The KIR GO DOoM or Gop 7s not in 
Ward, but in POWER. HERR 

F 1 Cor. iv. 20. 


5 Aid what is the exceeding. Greatueſe 
bis POWER, to us-ward who believe, 
; cor ding to the working of his Mon- 
; y Power, which he wrought in Chriſt, 
&ber he raiſed bim from the Dead. 
Epheſ. i. 19. 


(22) 


the Things of the Spirit of God, for they 
are Fooliſhneſs unto bim; neither C ax 
he know them, becauſe they are ſpiritu- 
ally diſcerned. 

x Cor. ii. 14. 


Tf thine Eye be Ev11, thy whole Body 
ſhall be full of Darkneſs; if therefore the 
Light that is in thee be DARKNEss, 


How great is that Darkneſs ! 


Matt. vi. 23. 


God, who commanded the Light to ſhin: 
out of Darkneſs, hath ſbined in our 
HzARTs, f give the Light of the 


Knowledge of the GLoRyY of Gov, it. 


the Pace of Jeſus Chriſt. 
2 Cor. iv. 6. 


Not that we are ſufficient of our ſelves, | 


to THINK any Thing, gs of our ſolve, 
but our SUFFICIENCY 7s of God. 
2 Cor. iii. 5. 


ws 


For 


The NATURAL MA Feceiveth mt © 


(23) 


| For it is God which warketh in you, 
+ both to WILL and to Do, of his good 
* Pleaſure. 


Phil. ii. 13. 


I know that the Way of Man is not in 
His E Lr, it is not in Man that wall- 


75 to direct his Steps. 
; Jer. x. 33. 
„ 


Man's Goings are of the Lo xD, how 
gan 4 Man then underſtand his own 
Way? | 
ue Prov, xx. 24. 
ur 
» That he may INCLINE our Hearts 
in "Wnto him, to walk in his Ways, and to 
deep his Commandments, and bis Sta- 
wes, and his Fudgments. 
] 1 Kings viii. 58. 


? This ſhall be the Covenant, that 1 
1] make with the Houſe of Iſrael, af- 

theſe Days, ſuith the Legi, I will 
Put 


(24) 
put my Law in their Ix wN] ARD PART; 
and write it in their HEARTS, 1: 
will be their God, and they oy be n 
People, 


Jer. xxxi. 33. 


If the Son \therefore ſhall "make »; 
FRE P, ye. ſhall be free indeed, 
John viii. 36. 


And TFeſus ſaid, For Judgment It 
come into this World, that they wii. 
ſee not, might 8 R, and that they wii 
ſee, might be made BLIND. 

John ix. 39. 
The World 'by WIS Do M Ben 
a: 1: 7 $8 

1 Cor. i. 21. 


No Man can come unto ine, except 2 
were GIVEN wnto him of my + 
wa: Nas 
8 John vi. 65. 
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7 No Man can come unto me, except 


the Father which hath ſent me DR A 
im; and I will raiſe him up at the 


laſt Day. 


It is written in the Prophets, and 


they ſhall be all taught of Go p, every 
Man therefore that hath heard, and hath 
learned of the FATHER cometh un- 


4 me. 


, And I will give them one Heart, and 
III put a NEW SPIRIT within you; 
and I will take the ſtony Heart out of 
heir Fleſh, and will give them an Heart 


of Fleſh : 
« 


* That they May walk in my Statutes, 
und keep mine Ordinances, and do them, 


John vi. 44, 45 


I and they ſhall be My People, and J wilÞs 


* 


D 'Tis 
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Tis fufficiently prov'd, I will now 
ſuppoſe, as well by the Deductions of 
Argument, as by expreſs remarkable 
Paſſages of Scripture, that ſupernatural 
Aſſiſtance is of the Eſſence of Chriſtian 
Doctrine; namely, to create in the Will 
of Man a proper Turn and Diſpofition 
to embrace Religion in all its Parts, 
To which Religion, Benevolence, Mo- 
rality, it is otherwiſe equally a Stran- 
ger, and an Enemy. Howſoever the 
Powers of Man's Mind. might be origi- 
nally, they lic at preſent under evident 
Diſorder. They have ceas'd to be 
Powers. They are Impotence with re- 
ſpect to Good; ſtanding, with reſped 
to Evil, in the fulleſt Direction. Na- 
tural Knowledge, and Speculation, are 
Shadows; juſt ſufficient for Human 
Condemnation, by no means for Sal- 
vation. Morality labours under Falſe⸗ 
hood, and Precariouſneſs; Nature ſel- 
dom acting in any Inſtance, /ub/tanti- 
ally, and upon Principle, except from 
27 | and 


„ 
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627) 

and to it ſelf. Which being too incon- 
ſiderate, and limited a Principle, is the 
>ſole Cauſe, which prevents full Know- 
edge of che Creator, and ſtands an un- 
ſurmountable Bar againſt true Reſpect 
to the F ellow-Creature. Till this Dis- 


| order and Perverſeneſs are rectify' d; till 


what is properly Power is given, and 
communicated, by the Infuſion of a Prin- 


ciple, whence Freedom, and Largeneſs 


Commences, human Nature cannot be 


*. eſteem d Chriſtian, or truly virtuous in 
any Meaſure, or Degree. This Draught 


fepreſents the Circumſtances of Man- 
kind, it muſt be acknowledg'd, in a ve- 


y deplorable Situation. But 'ris better 


we be appriz d of the Bottom, and true 
Ftate of Things, than otherwiſe, be- 
gauſe from that Ground a Poſſibility ari- 
es of Remedy and Relief. To diſcern, 
nd be fully ſenſible of an Evil, is the 


Ticft Step to its Remedy. When corrupt® 


Nature is renew'd, enlighten'd, and taken 


; Into the Kingdom of the Goſpel, then be- 
Tins in Mankind a full Idea both of the 


© 3 Denny, 


3 
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Deity, and of themſelves. From that | 


Moment they diſcover their former Cor- 


ruption, join'd with ſo large an Idea of 


the Deity's Perfection, that they acknow- 
ledge Power, Happineſs, Salvation from 
its Source to its End, peculiarly and pro- 
perly of divine Production. Hence fol- 


low all the Sentiments of full Faith, 
full Reverence, full Humility, ſo due on 
the Part of Man, once abſolutely fallen. 
The Deity is to Mankind, and indeed to 
every Order of Creatures, the Sum of 


their Happineſs, He is the grand Au- 
thor of Good. Of Evil, or Unhappineſs 


in any Form, it cannot be, but Creatures 
are themſelves the Authors. 


in any Reſpect, can be a juſt Idea. 80 


far as an intelligent Being affects Self. | 


ſufficiency, it affects Independency ; and 
cannot avoid pleading a Claim, either to 
ſuch Portions of Felicity, which it en- 
joys, or which it hopes to enjoy. Theſe 
are Sentiments inconſiſtent with the Con- 
dition of @ Creature, tho' it were an An- 
gel, 


No Idea of 
a Creature ſelHſuſſicient, or independent | 
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5 _ (29) 
Igel, or an Arch-angel, in the Principa- 
lities of Heaven, But upon this Point, I 
ſhall treat more largely hereafter. In- 
deed Claim, Title, Merit, are, in ſome 
Senſe, pleadable, when they are built on 
an Inſtitution, which the ſupreme Being 
has eſtabliſh'd, with ſome gracious Views 
Vet even in this Caſe (the Circumſtance 
of the Chriſtian Redemption) it is not 
ſo properly Merit, or Title, which the 
Treature exhibits, as it is a repreſenting 
d Fo the Deity his own declar'd Mercy, his 
own covenanted Beneficence. A Poſi- 
tion, which ſtill returns to my Argument, 
that a Creature, as ſuch, in every Form 
pf Exiſtence, reſts abſolutely and wholly 
the Hand of the ſupreme Perfection. 


When an intelligent Creature enters 
into due Reflections, or by incidental 
Means on Occaſion of accidental Igno- 
Fance, is diſpos'd, and brought ſo to re- 
flect; we find, that a Situation of the 
preceding Kind ought to be eſteem'd the 
happieſt Situation that may be deſir d. In 
5 re- 
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regard of the infinite Wiſdom, the ink. 
nite Goodneſs, and Power, which the 
divine Governance implies, and carrie; 
in it, If an intelligent Being affects in 


any Reſpect a different Situation, or pus 
it felf upon its own Hands, as was th 
Error of an unhappy Apoſtate, and af. 
terwards, of the Repreſentatives of Man. 
kind, nothing can enſue but Miſery an! 
Ruin; Ignorance inſtead of Knowledge, 
Deluſion inſtead of Safety, and even 


Species of Error with the additional Cir- 


cumſtance of its not being known fo. l 


is obſervable, that the Sin and Error d 


Adam conſiſts in his Affectation of Inde 


pendency. As Pride, or Independencþ 
on the Sovereign Being was the Sin, and} 
Fall of Satan, ſo, a ſimilar Root, ani 


the Skirts of that Rebellion ſeem to har: 
envelop'd Mankind, and do till ent 
lope Mankind, where it reſiſts Chriſtian 
ty, from returning to the Creator, The 
Rebellion of Man, I ſay, has the ſame 
Root with the original Rebellion of 8. 
tan, ſo have the Reſiſtances which Chri- 

ſtianity 
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Mianity has at any Time met, or does 
Incet with at this Juncture. Self- ſuffi- 
I jency and Pride of Mind are at Enmity 
ich real Improvement. And beſides 
| cir own Error, they have this Evil at- 
Ending em, that they naturally and ju- 
Feially bind Men down under Error, 
rich {ill ftronger, and more accumula- 
d Chains. The Deiſt, or the Liber- 
5 will not ſay indeed, that the Deity 
] & not to be truſted, yet every Deiſt, in 
ect, thinks ſo. Mankind does nor 
ow the ſupreme Perfection aright, till 
2 Time, that they depend abſolutely 

b On his Guidance, and Direction, with 
F pect to the Source of Knowledge, and 


ol F Happineſs; and till they truſt nothing 
© themſelves, conſider'd as diſtin from 
be Deity. Without him they are No- 


CY, 


nl} Wappineſs, or with reſpect to the Purſuit 


ing. Men are abſolutely Nothing in a 
Eligious Senſe, as to natural Power, na- 
wral Merit, natural Sufficiency; ; as they 
bon would be nothing in a corporeal 
&nſe, without his Pleaſure, and Effica- 
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cy, to preſerve em in Being. To mil | | 
once aright, the Ability of Nature re. 


quires to be bruis'd, and humbled. The 


ſtrong. Holds, wherein it truſts, mul 


be taken away, and utterly thrown down 
When Nature is humbled: to the lowel 


Degree poſſible, that is, when it 2 


 knowledges abſolute Dependance on th 


ſupreme Being, that Species of Humilin! 


( ynonimous with Repentance and Faid 


is at once its Duty, and its immedia 


Enlargement, its Uncorruptneſs, i 
Chriſtianity. In this ſingular Manne 
Nature becomes Chriſtian. 


I proceed to enquire into the Circun- 


ſtances, and Effects, which attend te 
Renewal of Nature. 4 


$ 


Whilſt Nature indulges the indepes 4 
dent Turn of Thought, it is in Sin, itil 


in Unbelief ; being brought to acknow- 
ledge Dependance, it is in Virtue, it is l 


Faith. Afore it was irreligious, ſet 
ſual, covetous, intemperate, profane 


envious | 
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nyious, as having follow d its own No- 
ions, in the Purſujt of Good and Evil; 


i _ having. caſt it ſelf upon its own 
1 4 Hande, and baving been, in Effect, 
j x ithout. God in the World. Upon its 
al Return to the Sovereign Creator, the 
fo n of. Happineſs, infinite Wiſdom, it 
ti 8 trangform d, and ſubjeFed, in its 
in! Thought, to his Will, and Governance. 
th) has one Will With, divine Governance, 
" Ind is repos'd upon ſuch Governance, 
ich the higheſt Degrees of Satisfaction 
ur ind d Bleſſednefs. Again, . TH 


j : 'T 
” 


| As the Underſtanding. of Man, when 

am Jah 'd, guides him to a full Depen- 
wl 4 ance on the ſupreme Being, according t to 
s proper Duty, conſider d as a Creature, 
. from the ſame Rectification there ari- 
pe. s a new Turn and Principle i in his Acti- 
ich ns. He is really and truly a neu Man, 
now. i reſpect. of his Sentiments, and. Power. 
18 U Wot indeed ſo totally, during the preſent 
ſe Y ife, but chat a Tincure, and Relict of 
fant Ricious Nature remains upon him. Pro- 
100 *< E bably 


O34) as 
bably ſuch a Meaſure of Corruption re. 


1 
* 


1 
| 


4 


mains to him, in his regenerate State, 


was left to him before, of his original 
Uprightneſs, and Virtue. His Depen- 


dance therefore upon the ſupreme Per. 


fection (tho by no Means excluſive d 


his own beſt Diligence) ſill abides by 


him, and will always do ſo. Even thro 
all the future Stages of Eternity it ſel 
The Moment his Acknowledgment « 
Dependance ceaſes, he falls again. Iti 
not rational, it is not fit, this Acknoy: 
ledgment ever ſhould ceaſe. 


T here ariſes to regenerate Nature, | 
was obſerving, a new Sentiment an 
Power. This becomes properly th 
Principle of ſuch regenerate Nature, and 
will prevail in the Majority of its Adi 
ons, for the ſame Reaſon, and in ib: 


ſame Degree, that Self-Love prevail F 
in his Actions of Unregeneration. When 
a Perſon is truly a Chriſtian, ſuch a W 
is ordinarily, and by Inclination, vir 


ous, All evil Actions become his fortu- 


tobi 
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ess, accidental Adios. As an unrege- 
rate Perſon is never virtuous (or rather 
¶ſeemingly ſuch) except when off his 


uard, ſo a regenerate Perſon is never 
icked, but by the ſame Inadvertency. 

e perſeveres in Faith, and in Repent- 
ance from F olly, and will be religious, 
Penevolous, moral; not in regard of the 
Law, and publick Authority, but exclu- 
ely of theſe, and beyond theſe ; for the 
e of Virtue, conſider'd as Virtue, and 
With an Eye to the Glory of the Su- 
Wreme Being, to which all his Actions, 
Whether of Religion, or Benevolence, 
e chiefly done, and directed. Never- 


I Heleſs, with Caution he obſerves, that 


e poſſeſſes no perſonal Merit yet, in re- 
- ard his Faith, Charity, Juſtice, Tem- 
Perance, Sobriety, are no other than the 
Proper Product of ſuch Ability, as came 


ö erived from God. If the Supreme Be- 


g is pleaſed to reward Faith, Charity, 


1 emperance, and the like ; (as he has 
1 Penanted that he will) he rewards pro- 


erly nothing more, than his own Gifts, 
E 2 and 


e eee ee 

and his own Powers. It is obſervable, 
that Religion (in its true, not Arminian 
Scheme) never places Merit upon the 
Perſons of Men, but always upon the 
Perſon of ſuch a REDEEMER, who 
is God, with the ſame Propriety that he 
is'Man. A Conſideration which gives 2 
Sanction, an Extent, and an infinite Va. 
lue, to the whole Tranſaction, that Di 
vine Perſonage came upon. So that 
the Deity ſtill remains the ſole Origin of 
| Good, the ſole Author of Human Salve 
tion,” from the Beginning, through the 
intermediate Parts, to the End. 


If the aforegoing Repreſentation af 
the principal Ideas in Chriſtianity, is : 
juſt Repreſentation; and conformable t | 
all the Articles of the Church of England, 


I proceed to a farther Point. 


It is fingularly remarkable, what in- 
advertent Notions and Principles in the 
preſent Age, drop too often from the 


Pulpit, Modern Preaching ſeems 6 
form 
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7 Form it ſelf upon a Suppoſition, that 


Human Reaſon, and Free Vill, are 
| Things ur impair'd, but are capable, 
by proper Diligence and Endeavour, to 
tender a Man acceptable to his Creator. 
LSoppoſition deſtitute of all Founda- 
Jon, and which tends to caſt an Audi- 
Ence upon every falſe Ground. The 
2 of Human Nature is free, but 


Hor in ſuch an Extent and Strength, as 
be ſufficient to ſuch Actions, which 


e frequently imputed to it. A Perſon 


Under common Impriſonment is free, 
Within a certain Limit and Extent; fo 
Human Nature, under the Impriſon- 


| - of Corruption : has freedom to 


veral particular Actions, but has not 
Ability to 250% particular Actions which 
te of the Subſtanee of true Religion, 

Il the Fetters of that Corruption are 
Aken off, and ſupernatural Aſiſtance 
Elivers it from its embondag'd Con- 
icion, When the Gentlemen of the 


Flergy pleaſe to look back upon the 
ile, and Language, of former Divi- 


nity, 


nity, they wht © perceive that to | | 
form'd on a very different Ground, Thy, | 

indeed, inculcates good Works, and Mo. 

rality of Life, equally, with modern Diſ. 

courſes, and ought, no doubt, ſo to do; 

but it does not inculcate theſe in th: 

ſame View, and in a Manner which ſu - 

perſedes, and vacates other capital Point, 

The Sermons and Diſcourſes of Luther, | 
Caluin, Cranmer, Feuel, Latimer, Rid. 
ley, Hooper, Hall, Uſher, and of th: 
Body of Divines preceding the preſent 
Century, ſpeak in a Manner . 
with Scripture; and particularly, ac! 
cording to the full Intendment of W 
Church Articles yet exiſting. Their Dil: 
courſes do not appear to be Eſſays, pro 
ceeding upon Sentiments to which de 
Scripture is a Stranger. They are nat 
form'd on any Idea of natural Power iu 
Man (which is Deiſm) capable of Sa-!“ 
vation, by a due Exertion of its Dil- Þ Þ 
gence in keeping the Commandments þ 1 
as if this were the whole Duty of Man; 


but they inſiſt upon Faith, and ſubordi- 
nate) 
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p ee, upon Works, as the Marks and 

Proofs of Faith, and aſcribe Merit to the 

perſon of Chriſt, and ſet the whole of 

Salvation, from its Source to its End, 
n the Inter poſition of Divine Aſſiſtance 

N 14 Liberality. This was the State of 

1 cligion before the Preſent Century. | 


I wou'd not be underſtood to aſſume 
He particular Province of dictating to 
he Clergy. Tris far from my Intention. 
u My Intention is to repreſent, and bring 


| myo to their view, with that Freedom 
"" d Integrity to which any of theſe Gen- 
b emen have an equal Right. As to the 
Neeeſſity of what I have repreſented, and 

? he Propriety of exhibiting to their Re- 


nbrance certain of the Church Arti- 
Wer, I leave to the Diſcernment and 
3 of Mankind. I am likewiſe 
Jar from taking upon me to judge, 
m1 pon what particular Latitude of Mind, 
ny Gentleman can adventure to vary 
from ſuch Articles which he has thought 
& to ſubſcribe to. Poſſibly the Latitude 

bf of 
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ſame Latitude. 


of every Perſon's Mind * a be wel 


| There are 3 in the Church « 


England, of the Eſſence of its Eſtabliſ. ; 


ment, .certain Articles, formerly repute 
the Canon and Rule of Doctrine. Th 
Principles and Sentiments of whid 
were in Uſe, from the Reformation, ti 
about. the Time of the Reſtoration a 
Charles, the Second, in the Year. 1660 
Now, whatſoever were the Circun 
ſtances of that particular, Time, or how: 
ſoever 6 unjuſtifiable the Actions of ſer 
ral engag d in that Time; it ſeems veſ 
ſingular, upon mature Reflection, thi! 
Church Principles ſhould be drop'd fr 
that Period, becauſe before 5 t Period 
the Diſſenters had held em. This ſcem| 
to have been a running from one Er 
treme to another. , Suppoſing .Enth 
ſiaſm to be exiſting (though i it might be 


9 


queſtion d) in ſome. Sects, Enthufaſa 


is a leſs Evil than Deiſm. If ſaperni. 
eural Aﬀftance i is of the Eſence of Chi 
ſtian 


} 
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ian Doctrine, no Policy or Precau- 


ion whatſoever can juſtify a Departure 


From it. And they who have open d 
She Flood-gate to ſcandalous and da- 


ing Writings, with Propriety are to 


> call'd upon to ſou? it again, by re- 
Furning to the original Principles, in 
Fommon both with Diſſenters and 


f Phurch-men. 


Thoſe particular Articles, to which I 
ve had regard in this Treatiſe, with- 


Duc which the growing Evil of Infidelity 


Fannot be confitently reſiſted, are the 
= 


ARTICLE the Nath. 
Of ORIGINAL, or BIRTH-SIN. 


: Ouivinal Sin ſtandeth not in the follows- 
/ Adam {as the Pclagians do vainly 
ale) but it is the Fault and Corruption 
f the Nature of every Man, that natu- 


> rally 


(42) 
rally is engender 4 of the 22 ſpring 1 
Adam, whereby Man is very far gon 
from Original Righteouſneſs, and is of bi 
own Nature inclin'd to Evil, 1 that the 
Plefb luſtethᷣ ahe ays contrary fo the Shi. 


into this World, it deſerveth God's Wrati 
and Damnation. And this T nfetFron if 
Nature doth remain, yea, in them tht 


Fleſh , call'd in Greek Sen oat; 


Senſuality, ſome the Affection, fome tl 


the N ature f Sin. 


Defire of the Fleſh, is not ſuibject to tl 
Law of God. And although there is u 
Condemnation for them that believe, ar 
are baptized, yet the Apoſtle doth confej, | 
that Concupiſcence and Luft bath 4. it ſelf 


rit; and there efore in every Perſon bm © 


are regenerated, whereby the Luft of th a 


3 which Jome do expound the Wiſdom, fom | 


: 


(43) 
Fo ARTICLE the Teith, 
' Of Pr Wiz . 


The Condition of Man after the Fall 
f Adarh is ſuch, that he cannot turn and 
Prepare himſelf, by bis own natural 
Prrengtb and good Works, to Faith, and 
j Wing upon God : Wherefore we have no 
Power to do good Works, pleaſant and 
&ceptable to God, without the Grace of 
4 $4 Chrift preventing us; that we may 
ve 4 good Will, and working with us 


a A we have that good Will. 

and 

6% N R rt l CLE the Eleventh, 

el 

1 | of the eric ffn of Mx. 


2 e are accounted Righteous before God, 
155 for the Merit of our Lord and Savi- 
Jeſus Chriſt by Faith, and not for 

8” own Works or Deſervings. Wherefore 
El that 


(44) 

that we are juſtify'd by Faith only, is « 
moſt wholeſom# Doctrine, au very full of 
Comfort, as more largely is expreſsd in- 
the Homily of Fuftification. 2 


! 


ARTICLE the te 
1 Goo Wonks. 


Albeit chk * Werks, which are th | 
Fruits of Faith, and follow after Fuſti- | 
Nation, cannot put away our Sim, and | 
endure the Severity df God's Judgment; | 
yet are they pleaſing and acceptable th Gol, | 
in Chriſt, and do ſpring out neceſſarily of 
a true and lively Faith, inſomuch that | 
by them a lively Faith may be as evident. 
ly known, as a Tree diſcerned by the | 
Fruit. | 


ARTI- 


— * 7 


of banssmries ane bier 
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A RTI CL E the Seventeenth, 


en 


1 to 24 *t the evvrlaſts 


3 ing Purpoſe of God, wbereby (before the 
S Foundations of the World" wrre laid) 'be 


"Bath conſtantly Decreed by his Council, 


Bocret to ug to dender from Curſe and 
Damnation, thoſe whom be hath choſen in 


briſt out f Mankind, and to bring them 


y Chriſt to ever laſting Salvation, as Veſs 
en made ts Honour: Wherefore they 
Sobich be endued with ſo excellent a Bene 
it of God, be call'd according to God's 
Purpoſe, by bis Spirit, working in due Sca- 
en: They through Grace obey the Calling: 
WT bey be juflify'd freely: They be made 
Fons of God by Adoption : + They be nue 
Wke the Image of his only begotten- Sort © 
Deſus Chriſt : They walk rehgionfly in 
good Works, and at length, by God's 


Mercy, they attain to everlaſting Felicity. 
; - ” + > + — 2 - - » % 
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4 the godly Confideration of. Pre. 
defination, and our Elecfion in Chriſ, 
is full of feet, pleaſant, and unſpeai. 
able Comfort to godly Perſons, and ſuch 
as feel in themſelves the working of th 


Spirit of Chriſt; mortifying the Works if | 


the Fleſh, and their earthly Member: 


heavenly Things, as well becauſe it auth 


1 
. 


and drawing up their Mind to high ani | 


greatly eftubliſh and confirm their Faith 


of eternal Salvation, to be enjoy'd throug) 


_ Chriſt, as becauſe it doth fervently kin- | 
dle their Love towards God, So, fr. 


curious and ' carnal Perſons lackinig tit 
Spirit of Chriſt; to have continually be- 
fore their Eyes, the Sentence of God! 


Predeſtination, is a moſt dangerous Down- Þ 3 
Fal, whereby the Devil doth thruſt then WS 


either into Deſperation, or into Wretch- 
Iefſneſs of moſt unclean Living, no leſs Pe- 
"os Hon Deſperation; 


— — — 
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* Furthermore, we muſt conceive God's 
| : Promiſes, in ſuch wiſe as they be gene- 
rally ſet forth to us in holy Scripture. 
Aid in our Doings, that Will of God is 
Wo be followed, which we have expreſly 
Weclared unto us in the Word of God. 


FR ARTICLE the Eighteenth. 


| | 
of Obtaining ETERNAL SALvaTION 
only by the NAME Of CHRIST. 


Tbey alſo are to be had accurſed, that 
We/ume to ſay, that every Man ſball be 
ud by the Law or Sect which he pro- 
eib, ſo that he be diligent to frame 
Ss Life according to that Law and the 
Erobt of Nature. For holy Scripture 
wth ſet out unto us only the Name of 
Jehan Chriſt > whereby Men muſt be 
og 
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Anulus, upon PREDESTINATION and | 
ELECTION, 


2 "Many Ideas | appear with - Difficult 
about em, at firſt fight, perhaps in ſome| 
Degrees of Horror, which a nearer In- 
tuition reconciles, and renders both cre- 
dible to the Mind, and acceptable to it Þ 
Fear and - Jealouſy alarm us in an eſpe 
cial Manner, when. any. Idea preſcnuſ * 
it ſelf. to us, which brings with it“ 

Remembrance of the Deity's Powe 
and. Majeſty, but when Mankind di. 
cerns the Deity aright, and becom, 
convinc'd, that his Government reli 
upon the ſtricteſt Rules of Juſtice, Cle 
mency and Truth; Fear and Aſtoniſt 
ment gradually leave us, and are ſu- 

. ceeded hy different Sentiments: Faß 
then leaves the Mind, and is ſucccedeſ 
by Reverence. 


nm... 
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That the Church believes, and holds 


the Doctrine of PREDESTINA- 


ION, appears ſufficiently, from the 


| Doctrine, its being plac'd amongſt the 


other capital Points of Belief ; and, 
From that the Article expreſly deſcribes 
She Doctrine, and enlarges upon the 
Parts and Properties of it, with the ſe- 


Feral Conſequences which belong to 


This Point was fo - univerſally be- 


| iev'd, at the Compoſing of theſe Ar- 


Files, that the Church did not judge 
x neceſſary to ſuſpect, that any Per- 
ons diſbeliev'd it. The Point it ſelf 
ſo eſtabliſh'd by the eighth, ninth, 
Wench, and eleventh Chapters of the 
Epiſtle to the Romans; the firſt and 


F Fecond of the Epiſtle to the Epbeſians; 


With ſeveral particular Texts inter- 


pers d in the Parts of Scripture, as 


Jeaves no Room to diſpute the Certain- 
of the Doctrine, ſo much as the 


Penſe and Acceptation of it. Now I 


G6 cannot 


650) 


cannot apprehend, that the Idea of | 
Predeſtination and Election can be: 
conſiſtent Iden, under the Notion « 


conditional Predeſtination, or cond:tis 
nal Election, or in any Senſe but wha 
is properly abſolute. There appears m 


Medium between the Sovereignty « 
the Supreme Being, and the Subord: 


nation of all his Works. Whatſoeve 
can be offer d, to qualify the preſent 


Point, does in effect diſanul it. I ob 


ſerve, every Perſon aſſents to Prede * 


ſtination, in the moſt abſolute Senk 
under other Terms and Expreſſion; 
As thus ; every Perſon acknowledges thi 
God rules and governs the World. Non, 


if God rules and governs the Word 


what is that, but that every Inciden 
and Action of the World is under hi 
Guidance, Over-ruling and Council! 


And what is this (if Men mean an 
Thing) but a Belief of Predeſtination 
'Tis greatly to be wiſh'd, that Perſon}? 


N 


of every Perſwaſion, whether Church: 
men] 
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men or Diſſenters, would be conſiſtent 
with the Principle, which they are 
ſuppos d to hold, in all the Parts, and 
Conſequences of ſuch Principle, and 
Hot content themſelves with a ſhadowy 
BBclief, to vaniſh from em, when they 
F 


rome to try it, inſtead of a ſubſtantial 
"ne. I readily allow, that Human 

| Actions are free, and that the Su- 
preme Being can never act, in any 


Inſtance, incompatibly with his Juſtice 
Ind Goodneſs ; yet I apprehend, abſo- 
ute Predeſtination to be compatible 
Ind confiſtent with both theſe Suppo- 


Mtions ; as thus, 


\ Of every Incident in the Univerſe there 


| þ conſtantly a twofold Cauſe. One, on 
Wc Part of the ſupreme Being; another, 


In the Part of Mankind. The inviſible 
Priginal Scheme of the ſovereign Su- 


preme is the firſt Cauſe; the ſecond, the 
Piſible Operations of Man, and Nature. 
in Virtue of this twofold Cauſe, all 


G 2 Acti- 
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Actions are inevitable, in one Reſpect; 


they are accidental, and at full Liberty 


in another Reſpect. Inevitable, that is, 
with an Eye to the Supreme Being; 


yet free, and accidental on the Part of 


Man, who for that Reaſon, is reſpon- 
ſible for his Actions, and ſtands in a 


fit Capacity, to be rewarded or punith'd | 
in a future State, The Difficulty is, | 
how to reconcile the Appearance of | 


Contradiction, in a View of this Kind. 


I anſwer, tis not impoſſible, but that 


Divine Neceflity, and Human Free- 


dom, do concur and coincide, Here 
then I ground the Solution, and Ex- | 


plication of the Point before me. | 


fay, on the Coincidence of Human 


Freedom with Divine Neceſſity. That 


ſuch a Coincidence is morally impoſſible, 


will be incumbent on thoſe Perſons to 
prove, who reject the Doctrine of Pre- 
deſtination, through want of a Sight 
of its being compatible with Human 
Freedom, Now, a Philoſophical or 

Mas 
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Mathematical Reaſoner may fairly aver, 
© that there is ſomething near Impoſſibi- 
© licy, in apprehending a Coincidence of 
two Cauſes, ſo foreign and diſtin& 
from each other. He may aver, that 
Ptis a Million to one againſt the Coinci- 
dence „according to our Apprehenſion. 


Nay, if he pleaſes, that there is an in- 


nite Approximation to Impoſſibility in 


it; ; yet, that there is phzloſophical, ab- 
ſolute Impoſſibility, he cannot inſiſt, 
Buppoſe, for Argument's ſake, not on- 


each a principal Cauſe or firſt Mover, 
That fo many different Principals, or 
SÞrit Movers, ſhould coincide in the 
Production of one Event, may be vaſt- 
ly improbable and wonderful. But there 


thematicks, to demonſtrate ſuch a Con- 


kingence utterly impoſſible. Therefore, 


unce what is not impoſſible to be, 15 
ſhble to be, Reaſon or Science has 


ho Kong Objection, but that divine, ab- 


ſolute 


two Cauſes, but ten, twenty, thirty, 


& no Experiment in Philoſophy, or Ma- 
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folute Decrees, may act in Concer 
with the free Agency of Mankind, 
Man's finiteneſs of Comprehenſion (where 


no abſolute Impoſſibility preſents it Þ 


ſelf) ought never to be a Meaſure «f 
the Councils, or the Regimen of the 
Supreme Being. To diſbelieve Rel. 


gion for the Impoſſibility of ſome Par 


ſaid to be in it, and is not, has ſom: 
Colour of Reaſon ; but to diſbelier: 
Religion for the Dzfficulty of ſome par; 


ſaid not to be in it, but is in it, i 


irrational, and contrary to the Equity 
of Thinking. Points which are if 
cult only, are properly referrable to the 
Comprehenſion, and Council, and Pour 


of the Infinite Being. The fame is: Þ © 


Diſtinction of juſt Importance, in all 


Points of Revelation whatſoever. A- t 


gain, 


The Concurrence of Predeſtination, 
and Free Agency, in the Production 


ef one Event, appears not greatly diffe- 
rent 


N * . ” 1 
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rent from what is ſometimes the ſubject 
of Obſervation, in the Affairs of the 
1 World, conſider'd in its own Sphere. 
We know, and obſerve, that various 
© Incidents, and different Actors, wide, 
and, perhaps, contrary amongſt them- 
© ſelves, do produce the remarkable 
* Era's and Periods in Civil Hiſtory. 
The Revolutions of States and King- 
doms, are evidently made up, and 
brought about by, the moſt different 
Actions, and even Intentions of Men 
ſſible. Theſe Actions and Inten- 
tions view'd in themſelves, have each 
a ſpontaneous and diſtinct Motion. 
The Abſence, or miſplacing of one 
cident, had hinder'd (to human Ap- 
rehenſion) the Event of the Revolu- 


tion, by all together produc'd ; or any 
redundant Action had hinder'd it. 

do that the whole of ſuch Revolution 
was a neceſſary Series in one Senſe, 
yet evidently depended on diſtinct, and 
Independent Parts; which probably may 


be 


| 
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be eſteem'd the very Caſe and Man. 


ner, wherein the Revolutions of the 3 


Creation, or Univerſe it ſelf, will þ 
compleated finally. That is, by th 
Coincidence of the Appointments « 
the Supreme Being, with the diſtin& 
and ſelf-mov'd Operations of Man an 
Nature. My next Repreſentation is thi 


It ſeems agreed, and allow'd on 1 
Hands, that Divine Preſcience exit 
Divine Preſcience is not diſputed þ 
any Perſon. Now, if the Supren 
Being foreſees the Series of all futu 
Events, and that Forefight is infalli. 
in all its Parts, I aſk, whether t 


ſame Neceſſity will not follow wit 


Relation to Human Actions, from /k Wi 


Suppoſition, as from the Doctrine 1 
abſolute Predeſtination? There appen 
no more Fatality (as that Word is com ne 
monly underſtood) in one View t 


in the other. For, if the Supre :Y nd 


Being foreſees how each Action, 


ea 


In 
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ach Thought of Man, will comport 
It ſelf; it cannot come out otherwiſe, 
Sut that the Action will be ſpecifically 
his, or that, according to ſuch Fore- 
ght. Indeed, there cannot but be 
Neceſſity of one ſpecifick Contingence 
che Incidents of the World, ſuppo- 
Ing a Deity, whether we ſuppoſe, him 
ereeing ſuch Contingence, or fore- 
Wcing it only. Where the Point be- 
Pre us is not tenerariouſly averted 
om, or miſunderſtood, there is no 
» iloſophical or real Influence upon 
e World's Actions, ſo as to hinder 
Mhcir Freedom from any View of the 
Weity. Eternal Decrees, though un- 
i oubted in themſelves, are to Man- 
Wind an abſtract Conſideration. Theſe 
Jo not intereſt themſelves, or inter- 
N joſe in any mechanical Manner, but 
at abſtract Neceſſity notwithſtanding, 
Human Actions are ſtill under Choice, 
Ind in a State of full Liberty. Man- 
und is ill reſponſible, according to 
1 H | its 
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its Situation and Sphere, and obnoxi- 
ous to Reward or Puniſhment. It 
ſtands obliged to every Diligence, and 
Endeavour, after Regularity and Vir 
tue; and indeed, to every Purſuit which 
can be ſuitable to a rational  Crea- 
ture. Let Human Nature be ſincere, 
and not the leaſt Injury will ever accrue 
ro it from Predeſtination, rather very 


great Supports will - ariſe to it. The 


trueſt Supports ariſe hence, and In. 
couragement, and Happineſs, to all 
the Parts of F aith, and woah in 
Life. | 


In reſpe& to Election and Reprobi- 


tion; or, the taking out any Branches 
of Mankind to Happineſs, and the lea- 


ving others to Miſery. 


In whatſoever Light diſtant Decrees 


may appear to Mankind, yet if Divine 


Diſpenſations always execute them- 


n agrecably to Man's Free Choice 
and 
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1 and Demerit, the Supreme Being is 
gill righteous and juſt. Now the 
Deity is oblig'd to be juſt, but on 
the preſent Subject, it is highly reaſon- 
able we diſtinguiſh Juſtice, from Fa- 
our. Neither the Supreme Being, 
nor any Being, can be oblig'd to ſhew 
Wawvour. If the Supreme Being deli- 
vers any Part of Mankind from preſent 
Corruption, and future Miſery, ſuch 
Act is a peculiar Act of Favour, If 
the leaves a Part to preſent Corrup- 
gion, and future Miſery, of his Ju- 
Rice ſuch is no Impeachment. (That 
Human Nature as it ordinarily lies, 
bas undergone ſome actual and re- 
markable Corruption, I preſume ſuf- 
Kcicntly prov'd by former Arguments; 
and it is equally probable, that Nature 
Fame originally out of the Hands of 
the Creator, pure and perfect.) The 
Queſtion now ariſes, to what Origin 
Sin and Miſery ought to be imputed? 
g anſwer negatively, not to the Su- 
H 2 preme 


firm, that the preſent Species of Man- 


not to ſuffer, in any reſpect, for ſo di- 


(6 
preme Being, except in an improper | 44 
Senſe, on account of his Permiſſion, 
or Eternal Decrees. If the Deity h; 
not the Author of Human Miſery 
(for he made Man perfect) let wha! 
can be ſuppos'd its Origin, to remedy 
it, the Deity's Juſtice does not neceſſa. 
rily oblige him. This muſt be eſpe. 
cially true, provided Mankind are pro 
perly their own Authors of Miſery, 
and have been guilty of the moſt un. 
parallel'd Ingratitude, and are yet con- 
verſant in a State of ſpiritual Rebel. 
lion. The Sin of Adam was an Aff} * 
fectation of Independency on the Deity þ * 
after a Manner highly ungrateful and! 
diſobedient. Here the Deiſt will be 
very ready with his Plea, and will at- 


vs a tht. 


GR 


„ 


kind had no Concern, either in the 
Sin of Adam, or in the Depravation 
which might enſue upon it, to hi 
particular Nature; conſequently, ought 


ſtant 
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ſtant and remote an Incident, To | 
this it may be anſwer'd, on Supgoſi- [ 
tion the preſent Species of Mankind | 
as fruly, and properly, exiſting in I! 
She Perſon of Adam, which no phi- f 
Joſophical Deiſt will deny; it is not l 
Snpofſible, but they might actually con- 
ur, and have part both in his Sin, 
Ind in his Depravation. In whatſoever 
Miniature the Species exiſted, if it 
hriſted in an animated, and thinking 
Fapacity, it might poſſibly ent to 
e and the ſame Temptation, and 
ffer one and the ſame Depravation 
Nature. In this View, every Indi- 
Fidual of Mankind is properly Author 
his own Guilt, and Depravity and 
orruption. But not to inſiſt too much 
n this Particular (in regard every 
leader is not at Leiſure to purſue with 
Fractneſs philoſophical Diſquiſitions.) 
anſwer farther, If Human Nature is 
ftually corrupted, and this Unhappi- 
less can by no Means be charg'd on 
L the 


(62) 
the Deity; who making Man a Free 
Agent, could not but leave him under 
a poſſibility of Falling, the Conſe. 
quences of Corruption, it would be m0 
Injuſtice in him, to give way to, on 
| the unhappy Body in general. 7% Þ 
| Individuals, for whom his Free Bene. f 
volence provided a Redeemer (and b 4 
has provided ſuch Redeemer for all, | * 
who apply to him with due Faith and : 
| Repentance) have the more preſſing, Þ . 
| and undoubted Cauſe of Thankfulne J 

4 


and ſtand oblig'd to expreſs their Sent; | 
| and Perſwaſion of it, in ſuitable Piet 
| of Life and Converſation. As to tb! 
| individually are Elect, or who Repro 


| bated, I know no Perſon that wil 
preſume to ſay. Men ſeemingly vi 
[| tuous and holy, may poſſibly harbour 
il Diſſimulation and Falſhood in thei 
| Heart, and not be really in the Num: 
| ber of Election. On the other hand, 
| it may happen, that Perſons of lit 
or no Appearance in Virtue, may in- 

ternally 
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© cernally be virtuous Men, and true 
4 Chriſtians. There can be no Judg- 
ment made upon this Point, amidſt 
the Precariouſneſs of the preſent State 
Hof Things. Farther yet, 
vidently wicked, and, vicious, and 


a Perſon 


. tterly prophane, is very poſſible to 


meet with Converſion, at whatſoever 


Time the Divine Benevolence, and 
Power, is pleas'd to reach him. In 
be mean Time, tis an indiſputable 
Truth, that not original Sin merely, 
but the adlual, and habitual Sins of 
ankind, are ſufficient to Condemna- 
Bon, if continu'd and perſiſted in, with 
penitence. Their daily Vices and 
mmoralities need no diſtant Confide- 
tions to heighten em, but are in 
emſelves an effectual Guilt, to vindi- 
Gate the Equity of future Judgment 
nd Miſery. The Libertine, perhaps, 
Fill reply, ſuch Vices are predeſti- 
tated, and inevitable; I anſwer, true, 
Jut yet they are free and ſpontaneous 
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Actions on his own Part, and conſe. | 
quently ſuch for which he is reſpon- 
ſible. 


Upon the whole, though it is ft 
and reaſonable, to ſuppoſe a Divine | 3 
Regimen, being the Predeſtination f 7 
the Incidents of this World to ſuc | 
an End, as is agreeable to the Divine ! 
Prerogative, and to infinite Wiſdom; } 
yet, in regard this Predeſtination, and 
likewiſe Election, are abſtract and re- 1 
mote Ideas, and Man is ſtill a Fre: 1 
Agent ſo far as his Ability goes; th: Þ 
Species of Mankind, properly ſpeak- 
ing, has conſtantly its own Option and 
Choice. By Nature, this Choice | 
converſant in Self- love, and patſling 
through an imaginary Bliſs, terminats Þ 
in Miſery. By ſupernatural Aſiſtanc, 8 2? 
or the Rectifying of Nature, dh N. 
Choice is rais'd to true Morality, it i bee 
enabled to religious Faith, it perl ny 
veres in Faith, Benevolence, Charite 


Tem- 
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© Temperance, and terminates in Eter: 
nal Happineſs. That is to ſay, through 
} the Intervention of. the Supreme Be- 
© ing, who has been pleas'd in this Man- 
ner, to remedy a darken'd, and em- 
1 bondag'd Order of Creatures. 


Il proceed to take into; Conſidera- 
: tion, the preſent Manner, of ſpeak- 
ing, which the Clergy have thought 
fit to give into, on the Subject of 
Traich and Good Works 


Te 


In Proportion as the Doctrine of /u- 
pernatural Aſiſtance has latterly., been 
omitted, and ſet aſide, the Doctrine of 
Natural Morality ſeems to have taken 
its Riſe, And, in Proportion as Na- 


„%, * + 


Geiv'd Opinion, the Doctrine of the ſole | 


Merit of the Chriſtian Redeemer has 
been oblig d to give way to a notional 
ou in that. Or, on Suppoſition ſuch 

call d Chriſtian Morality, yet the 


. 1 attri- 
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attributing any Degree of Merit to it, | 
and repreſenting it as the regula} © 
Means, and Procurement of Salvation, 


is equally contrary, and injurious 1 


Truth. According to the Truth, Hu. | 


man Salvation ſtands entirely, and ſole. 


ly, on the imputed Sufferings, and the| 


imputed Righteouſneſs of Jeſus Chril. 


Light (which is 


of the Redeemer's Appearance, and 


makes in effect every Man a Saviuwf} 


to Himſelf. That Divine Perſonag 
appear'd in the World, upon a fr 
greater End, than for Imitation only; 
namely, to expiate by his voluntary 
Sufferings Human Offences, and to de 
liver thoſe from the damnatory Jud: 
ment of the Law, who were neve 
able to deliver themſelves, and 9 
cloath with his perſonal Rightcoub 
neſs, a Righteouſneſs of the moſt ut 


To repreſent Salvation in any orb 
too often done) | 
perſedes and vacates the principal En 


mir d and conſummate Kind, the Pe- 
| ſom = 
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© ſons of thoſe, who, excluſive of his 
Clothing, would be found through 
their own, in very Nakedneſs, 80 the 
Church Article holds expreſly, We are 
| accounted Righteous before God, only 
for the Merit of our Lord and Savi- 
Four Yeſus Chriſt by Faith. Which 
Principle is conſider'd on that Ac- 
count, as the Inſtrument which ap- 
plies thoſe Merits to the Chriſtian Be- 
Wiever. Indeed, after this appears the 
proper Place, wherein Human Mora- 
ity and Virtue, are regularly and ad- 
vantagiouſly enforc'd. That is, as the 
Marks and Characteriſticks, by which 
# Perſon may be diſcern'd, whether in 
the Faith, or not; as a Tree is diſ- 
cern d, with reſpe& to its ſpecifick 
Kind, its Purity or Corruption, by the 
Fruit it is found to bear, | 


In a Manner different from this, 
{Pulpit Diſcourſes uſually repreſent Mo- 
rality in general, as the proper Means 
| 12 of 


\ 
7 


| 
| 


ſtifying Faith, but as certain previou; 


guage of the Articles, and Divinity for. | 


Virtue is never ſo unmix'd, or unat- 


very beſt Inſtances, that it bears prof 
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of Salvation; not as the Fruits of ju. 


Qualifications to it; whereas the La-. 


merly taught, place ſuch Works not in þ 
the Article of © Juſtification at all, bu 
as Proofs only, and Conſequences «| 
it. It is ſtrictly certain, that Humu | 


tended with Imperfection, as to ſtant 
the Severity of Divine Judgmen | 
Human Virtue is ſo imperfect in i 


perly no part, no ſhare, in the Ma. 
ter of Chriſtian Salvation. It anſwer F 
a good Purpoſe, if it convinces 
Man's own Conſcience, that he ba] 
prudently had Recourſe, and referriF 
his Truſt to an effectual Redeemer. 
It is obſervable, Mankind may meri 
Puniſhment, but it can never ment 
Reward. It may be enabled to ly: 
Hold on Redemption, but cannot hart 
perſonal Share in that Point, As thus, 

| The 
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The Original Covenant with Hu- 
man Kind, between the Creator and 
Inis Work, was, This do, and ive. 
Now, this do, was all the Creator was 
Roblig'd to have ſaid, in regard Man- 
kind owes its Exiſtence to him, and 
conſequently, every Product of ſuch 
Exiſtence, as a Matter of Debt or Du- 
ty. Had Man perform'd his natural 
Duty, it had been well, he had pre- 
erv'd to himſelf the Happineſs of a 
tate, ſufficiently dignify'd and fa- 
Four'd; but Demand of Reward, any 
Fromotion, or Exaltation in Circum- 
Mance, he could have no Pretence to,, 
It the Hands of the Supreme Being. 
Whereas then the Deity was pleas'd to 
| dd, And live, this was a voluntary 
Pratuity, an Exaltation, a Promiſe of 
arther Happineſs, which the Creator 
bas graciouſly ſuperadded to the Crea- 
Fure's faithful Execution of Duty. By 
$-onſequence, in regard Mankind hag 
| never 
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never yet perform'd the Contents of | * 
This do, has never been able to fatisf, 9 
through his Virtue, the Letter of the} ® 
Law, nor can fulfil it, even by Divine“ 
Afiſtance, with finleſs Perfection; ue 
Happineſſes of, And live, being Eter. ! 
nal Life, muſt neceſſarily ariſe to ih ®P 
by the Righteouſneſs of another Per. 
ſon; that is to ſay, by the zmputi 
Merits of the World's great Redeeme;; 
who being fully and properly God (fe 
there I conſtantly underſtand Salvatin 
to reſt) as well as Man, gave a San 
ction, and Authority to his own Ad, 
in Expiation of the Guilt of Mankind 
and cloathing them with complet 
Acceptance, in the Eye of the Puriy 
and Majeſty of Heaven: A Scheme, on 
ly capable of being form'd in Divine 
Councils; and in the Depth of tha 
Sovereign Goodneſs, which is adm 


rable and boundleſs. The Myſtery of = 
ſuch Beneficence fills a much higher 


Order than Man, the Intelligence 7 
above 
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© above us, with pious Curiofity and 
1 Amazement |! 


After this, Goed Works, and the 
Reaſonableneſs of them, may, and oughr, 

Fro be enforc'd. That is, as proceed- 

ing from Gratitude, and from a De- 

gte of the Glory of God, and from a 
Spirit of Benevolence to Man, conſi- 
Wered as God's Work. Likewiſe, in 
Prevention of Miſtakes, as if Faith 
alone (ordinarily ſpeaking) would fave 
Men. Ordinarily ſpeaking, when Faith 
% alone, without the Effect of So- 
Þciety, Honeſty, Juſtice, Charity, and 
ther Virtues in Life, it will ſave no 
. Not properly becauſe unattend- 
zd with Works, but becauſe through 
the Abſence of them, it proves it ſelf 
not true Faith; but only an external 
Profeſſion, without Sincerity, and with- 
| 8 Root, in the Mind. 


Here 


1 
7 
; 
| 
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Here it muſt be remark'd, that th: 
Language of modern Diſcourſes dif. | 
fers widely from this Repreſentation | 
Howſoever well intended, it canna | 


be ſaid, that the Morality of the Pul. 


pit is agreeable to the Truth of Do- 


ctrine; and conſequently, it cannot be 


agreeable to the Truth of Prudenc | 
It evidently tends to caſt an Aud: 
ence upon vain - Meaſures, and leave 
Men in real Ignorance, with reſpe& Þ 
to the principal Points of the Chr. 
ſtian Religion. It ſhews a Miſery, 


without pointing out its proper Re. 
medy. It binds Mankind with ye 


ſtronger and ' heavier Chains in th: 
Ignorance. of Redemption. To ſpeak 


freely, this Inadvertency is ſo injur- 


ous to the Dignity of the Chriſtian q 


Redeemer, and ſo utterly. Sede the 


Goſpel, that in effect it throws Man- 1 


kind back, out of che Goſpel, into the 
State of mere da 


tn ce 1 


Many ] 
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Many Perſons amongſt the Laity, 
Sho bear due Reſpect to the Eccle- 
Waſftical Eſtabliſhment, are fo ſenſible 
pf che aforegoing Error, that, I am 
&redibly inform'd, they declare them- 
elves oblig'd to go to Meetings, and 
Aiſſenting Congregations, to hear the 
Truth of Doctrine. I do not men- 
hon this Incident with any unfriend- 
view, quite otherwiſe. Conſidera- 
Bons of this Kind ought to render our 
dwn Clergy cireumſpe&t; and wary g 
pow to prevent ſuch Diſadvantages j 
| or, no outward Excellence of any 
Conſtitution can, or ought to avail, 
to keep Mankind attach'd to it, in 
: aſe that Conſtitution varies, and de- 
Parts from it ſelf, In ſuch Caſe, 
Whoſe Eſtabliſhments ſet the Doors 1 
pen, and make it neceſſary for Man- | 1 
Kind to depart from them, both in l 
gommon Prudence, and agteeably to ö 
4 !! the Dictates and Obligations of 

| 


K Con- 
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Conſcience. One Ground and Argu- 
ment of the Separation of the Church 
of England, from that of Rome, was, | 
that the Church of Rome had depart. 
ed from the Truth, both in Speculz | 
tion and Manners. This occafion'd it F 
to be inſerted in the Article, which Þ 
deſcribes the Nature of a rightly con- 
ſtituted Church, that, Ir 7s a Congre | 
gation of faithful Men, where the pure 
Word of God is preached, &c. Conſe- 
quently, if the Clergy will be conl+ 
ſtent with themſelves, it muſt be ne- 
ceſſary that they preach the pure Word 
of God, and not fall into any fall: 
Precautions, or into any Humours of 
the Age, to give ſolid Occaſions of 
Exception againſt their own Eſtablith- Þ 
ment, 


Upon a Review of the whole, I beg 
leave to make the following general 
Obſervations, 


There © 
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| There can be no Diſpute, but that 
the CHURCH OF ENGLAND, 
© rightly and comprehenſively underſtood, 
Sought to be look'd upon as the ſtron- 
geſt Barrier and Bulwark againſt Po- 
Epery, that any where exiſts, It has 
been found ſuch, and will continue 
to be ſuch, on Suppoſition, it does 


Sy departing from its own Founda- 
tions, and leaving its Fences wide open, 
As Popery was the Danger formerly, 
the Danger which threatens it now, 
appears to be abſolute Libertiniſm. It 
is converſant at preſent on the Bor- 
ders of Libertiniſm and Infidelity. It 
Is in Danger of falling into thoſe Evils, 
not only by the profeſs'd Reaſonings, 


ral Perſons, but by inadvertent Steps, 
1 advances the ſame Way, from a 
Nuvarter, where ought to ſtand the 
Watchmen and Guardians of Truth, 


K 2 who. 


not ſtrike the firſt Blow againſt it (elf, 


and undiſguis'd Pretenſions of immo 


176) 


who are ſufhciently diligent in the 4 


Guardianſhip of - Orthodoxy in ſome 
Points, and would do well to let it 
be feen, and be found ſerviceable, in 
other Points. No doubt the Age 
abounds in novel and dangerous Te. Þ 
nets: And to none of theſe, the Cler. 
gy would be willingly, and knowing: 
ly contributing; this I acknowledge in 
general ; nevertheleſs, when Complaint 
was made to the Prophet, that the 
Waters of Jericho were unwholſome, 
and it was repreſented to him, that 
ſome Expedient ought to be apply 

to remedy the Evil, he found it ne- 
ceflary to throw Salt into he Foun 


tas 18. 


It is obſeryable, that his preſent 


MAJESTY, and the whole Royal 
Family, ſhew all juſt and proper Pro- 
tection of the Eccleſiaſtical Eftablith- 
ment, not only by attending Religion, 
in the higheſt, and moſt ſerious Offices 
: but 


; (77) 
Pot by raiſing to the beſt Church 
Wreferments, thoſe particular Perſons 
ho have chiefly diſtinguiſh'd them» 
Elres, againſt the Libertiniſm of the 
Woe; at the ſame Time, that the) 
hmew an Adminiſtration, in Civil Reſpects, 
Form'd on all the Maxims of Policy 
And Prudence (the artful Inſinuations 
"of ſome elaborate Maſk-Men notwith- 
Banding) ſupporting the publick Tran- 
Fvilicy, and the real Intereſt of the Na- 
Hon, with Steadineſs, and true Intre- 


5 
. 


Pidity. 


geſs, in the Cauſe of Proteſtaniſm and 
Fruth; it may be expected from the 

Clergy to ſhew a ſuitable Diligence, in 
deir particular Capacity and Province. 
is in the Breaſt of that eminent 
Wd learned Body, by adhering to the 
wurch-Articles, and maintaining them 
Fich Conſtancy and Steadineſs, to ap- 
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Since the Government appears in all 
ze Light of Diligence, and Seriouſ- © 


pear 


Breaſt. No Precautions againſt fallin 
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ir effectually againſt the Humour « 
atural Religion, at preſent ſo mud 
Matter of Complaint. It is in che 


into Enthuſiaſm can juſtify the . 
Departure from the Goſpel. I. 
ruinous Error of ſuch Precautions E. 
perience has abundantly demonſtrate 
No Human Precaution can carry a 
Weight of equal Importance with th 
Words of the Apoſtle, Wo is unto n 
7 I preach not the GOSPEL. I. 


 wonclude, a proper Reſearch and I. 
ſpection into this Point, I have tak: 


the Liberty to repreſent (with S ubm f 
ſion to any better Judgment) as then 
ly juſt, effectual and neceſſary Exped 
ent, againſt the Infidelity of the Age. 


4 N 
* 1 % Py” 
; ; 


FINIS. 


wy ers- ws * pa _ 
. A. _ W . S r 


Wr 
F — 1 
eee 


=. 


— _ — 
2 - 
— wum 


— — 


—— (y— ö : — — - 
— — I - — f 
11 — . —— * 7 
— — 4. EB — 


— 2 Aa — — 


